The article concerns the research of functional peculiarities of multilingual religious discourse in its
communication aimed at conducting the religious worships by an individual and organizing the system of religious beliefs to encourage a person's faith.
Discourse as "a central moment of human life in the language", "the language life" (Gasparov, 1996: 10) covers all spheres of human activity. "Every act of using the languagewhether it is a product of high value or a fleeting remark in the dialogue -is a part of continuously moving stream of human experience. As such it absorbs and reflects a unique coincidence of circumstances under which and for which it was created" (Karasik, 2002: 39) .
In its modern sense, the discourse is considered as a complex communicative phenomenon rooted in socio-cultural, historicalchronological, situational factors and comprising extra-linguistic information (in addition to the text) which primarily implies the communicants' knowledge about the world, their different views and concepts, the speaker's pragmatic objectives necessary for a comprehensive understanding of the text, etc. Therefore, the discourse also involves the analysis of the speakers and their utterances, classification of genres and speech types, description of the signifier and the signified, the study of the communicants' goals and desires.
The concept of "discourse" is characterized by the parameters of completeness, integrity, cohesion, or, in other words, the properties relevant for the text.
The Diachronic Aspect of the Religious Discourse
The religious discourse refers to the institutional discourse. It is a special type of The advent of Christianity made the cult of word but not the "cult of eye" increasingly important.
It is "In the beginning was the Word, and the Word was with God, and the Word was God" that turns into a leading thesis in the church service (John, 1: 1).
The religious discourse is represented by two text types -oral and written ones, since the earliest sacral texts originated in the early stage of primitive culture in the form of spells and myths, hymns and chants to the gods. Prayers, sermons, theological texts, etc. followed them.
Oral sacral texts and other forms of religious consciousness accompanied a man at every stage of life -at birth, upbringing, marriage, death, for every event in the life of the human community was interpreted solely from the point of view of a disposition of Providence. Much later almost all religious cults for which the oral form of worshiping was obligatory were held in written form. These phenomena of the religious discourse are still a switching code for speaking to God for most people.
Discourse is an essential component of sociocultural interaction with interests, goals and styles of verbal behavior as its characteristic features. In addition, the discourse analysis also involves the study of a particular linguistic community members' language as well as its form and functions, the study focusing on spoken language as well as written texts. From the perspective of the discursive approach it is possible to identify the language features of different texts and stylistic types of speech communication.
As a cornerstone of the religious discourse sacral texts have been the object of theological exegetics and hermeneutics for a long time.
However, an overwhelming number of scientific studies are devoted to sacral texts functioning in one language or one group of similar languages. This means that the religious discourse contains the signs, or "tracks" to its facts and events.
At the present stage the religious discourse carries less information about the intuitive or psychological. The reflection of the exegetic, hermeneutic and philosophic approaches to religious literature, religious customs and rituals turns out to be more characteristic to this discourse type as the modern era with its multiplicity of worlds does not keep a common confessional spirit. Therefore, it can be argued that the contemporary discourse demonstrates less autonomy and uniqueness and becomes more structured and schematic (Schwarz, 1964: 106) .
Sacral Communication and Translation Problems
Dwelling on the problem of structural-andsemantic correlation of ancient texts and their modern translations, one has to agree that "the modern text is a translation from an ancient language to a new one" (Chistovich, 1997: 138) .
In this sense the entire physical nature of the world, the society of that time and the cultural- 
An Example of the Comparative

Analysis
Since the sources for translations in the (Schlachter, 1951) .
In the Latin version, which obviously follows
the Greek text, the lexeme ergo conveys the semantics of concluding, final evaluation ('thus, therefore'). Yet, this meaning is partly lost in the Gothic text as Wulfila uses the word nu which, along with the meaning of evaluation, to a greater extent implies the meaning of temporality 'now, at present' (Feist, 1923: 286 (Wahrig, 1989: 946) . (!) meaning (Dvoretskii, 1976: 316, 332, 339, 342, 875, 940) . The archaic verb zerlösen is a Middle High German successor of zilōsen (Köbler, 1994: 226) . It gradually disappears from the vocabulary of the German language and has the meaning of abtun, berichtigen; auseinandersetzen, beilegen; beruhigen' (Ziemann, 1838: 683) . A.
Latin and
'auflösen;
Ziemann does not mention the meaning of 'brechen'
in the dictionary entry of zerlösen that traces back to the Old High German period. This information is found in the relevant article of "Das Deutsche
Wörterbuch", the Grimm brothers' dictionary give' (Walde, 1910: 460; Dvoretskii, 1976: 615 (Feist, 1923: 30; Lehmann, 1986: 31 (Paul, 2002: 375; Pfeifer, 2012: 407) .
In the period of classical Greek flourishing the word entolē (< entéllō) presumably included the semes 'order, instruction, suggestion' in its Gothic minnistono, minnista -mikils; Old High
German minnistun, minnisto -mihhil; Middle High German / New High German kleinsten, die Kleinste -groß), is evident.
Conclusion
A comprehensive comparative analysis of sacral texts in languages that have different systems and are spoken by people with different belief systems favours the identification of general and specific properties of multilingual sacral texts.
It can be carried out in the aspects of semiotics, logic, hermeneutics and other modern scientific disciplines to one extent or another aiming at the study of a human's religious experience.
The Gospel texts are translated texts and, thus, interpretive in nature to some extent. Due to this they can reflect the views of an individual or a group of people involved in the translation and dissemination of these texts. In fact, they reflect the world view of people of different nationalities, ages and faiths.
Having absorbed the traditions of the past, the religious discourse of the present time provides the researcher with an obvious evidence that "any suggestion, even a difficult one, can be repeated in its completely identical form an unlimited number of times in the unlimited speech flow, but as a statement (or part of utterance) neither sentence (even a oneword one) can be ever repeated: it is always a new utterance, even if it is a quotation" (Bakhtin, 1986: 345) . The existing translations of ancient sacral texts make us reflect every now and again on how adequate 
